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Introduction 
Sufi brotherhoods (Naqshbandi, Yasaviyya, Kadiriya) played a major role in 
introducing the steppe nomads to Islam. They began their journey from the 
sedentary urban centres of Maverannahr (such as Bukhara) and spread 
across the steppe. This determined the predominant influence in nomadic 
environments of a heterodox form of Islam. This Islam of nomads 
organically combined elements of pre-Islamic traditions with Sufi ideas. 
Such an attitude toward religion allowed the formation of a positive 
perception of the ideas of Sufism on Turkish soil. The Türks of Asia and 
Siberia did not consider Sufism as a heretical movement, not sharing the 
views of popular Islam and official Islam.1 Thus, Islam’s further penetration 
into the region and its influence on political life took place in close 
connection with pre-Islamic traditions, including the traditions of the 
neighbouring Mongols.2 These processes were not the result of an 
ideological battle, but rather a flexible acculturation and adaptation of 
different ideas.3 
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Take, for example, the Tyumen region, the nearest neighbour to 
Kazakhstan, where Turkic peoples make up more than half the population, 
balancing on a thin structural line of languages and cultures. In the 18th 
century, Archbishop Cyprian wrote a special decree forbidding Russian 
people in Siberia from marrying adherents of different faiths because they 
did not comply with the laws ofthe orthodox faith.4 This example 
demonstrates “the potential of creating a new type of linguistic identity” 
because it combines the worlds of different ethnic cultures.5 

Nursultan Nazarbayev defined Kazakhstan’s newly-created capital, 
Astana, as “the heart of Eurasia.”6 This designation continued the tradition 
of the Siberian Tatars and Siberian Kazakhs of giving the name Astana to 
holy places, places heartfelt prayer. The sacred space can be multiplied, but 
draws particularly on duality, as doubling carries a metaphysical meaning. 
For example, in ancient Egypt the temple was the “ka” of God, his 
counterpart (analogue), and was portrayed by a glyph representing two 
raised hands. In ancient Israel, the letter “beit” (which also means house) 
simultaneously denotes the number two. In addition, many modern states 
have two capitals: Moscow and St. Petersburg in Russia, New York and 
Washington in the United States, Astana and Almaty in Kazakhstan, 
Istanbul and Ankara in Turkey. Apparently, “if the capital is the heart of the 
country, we can compare the image of” two capitals “with the two parts of 
the heart.”7 

The attitude toward magic, holy and sacred elements in the new state 
symbolism of Kazakhstan is not accidental. Our research has direct 
relevance to anthropolinguistics. The term “anthropolinguistics” was 
introduced by American academics F. Boas and E. Sapir, who showed the 
relation between ethnos, culture and language, triggering much discussion in 
academic community.8 

 
Materials and Methods 
Today we are witnessing an intensified search for new, fundamental 
mythological and philosophical elements in the changed geopolitical space. 
This paradigm makes it possible to consider the name of the capital as a 
social and cultural - as well as mythological - phenomenon. Thus the name 
of the state capital performs the direct function of a toponym, and also 
contributes to the ethnic cohesiveness of the nation. Although, there was a 
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stable relationship between the Soviet past and the old capital (Alma-Ata, 
now Almaty), the search for means of ethnic integration in the new 
Kazakhstan (as an independent state) led to the transfer of the capital to a 
geographically central part of Kazakhstan. The new city was symbolised in 
iconic symbols of the state, such as the flag and coat of arms, as the spiritual 
umbilical cord of the young state, along with a symbolic representation of 
the sun which metaphorically warms the entire Kazakh land and its peoples. 
The basic natural symbols of Astana reflected in its state symbols are the 
boundless steppe, the high sky and the bright sun. This powerful trinity, 
vital in a culture oriented towards agriculture, serves a special mystical role 
in the designation of Astana city as a symbol of the state. The main 
characteristics of Kazakhstan - the sky and sunshine - are laid down in these 
ancient mythological components. The steppe is a symbol of the infinity of 
being, the infinity of life, while the sun represents the presence of higher 
powers, of divine protection. 

Personal understanding of the sacred (as in Akmola, the name of the 
region, which translates as white tomb/holy tomb) and sacral (Astana, 
capital of the Siberian Tatars, and also used to designate the grave of saints 
and sheikhs, a sacred place) in the worldview of Eurasians (Russians, 
Kazakhs, etc.) has special significance. The dual designation of the sacred 
manifests itself in the profane world, most clearly indicating the presence of 
the Divine, of higher powers. Researchers emphasise that the sacred 
sanctum is “that which is on the periphery of the sacrum, ensuring 
complete isolation for contact with the divine.”9 The researchers emphasize 
that the holy astanas are on the periphery of the sacred world; they 
represent the boundary between the real and sacred worlds. 

Researchers into the Tatar language, in particular F. T. Valeyev, 
indicate that the word “Astana” is of Arab origin and means “door sill” or 
“entrance into the palace.”10 This interpretation offers a new perspective on 
the symbolic significance of Astana as the capital: it suggests a kind of 
entrance to the Heavenly Palace, in other words, this is the place where 
God lives or his arche is embodied (according the representations of the 
ancient Greeks (Plato), arche designates the root source or principle of a 
thing, which is universally identifiable and repeatable - hence archetype, 
arch-genius, etc.). By naming the capital Astana, all the Sary-Arka - the great 
Kazakh steppe - is designated a mythical locality. The entire Kazakh steppe 
thus serves as a collection of various astanas. 

                                                 
9 Benveniste 1966, p. 343-350. 
10 Valeyev 1976, p. 323. 
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The delivery route of the Kazakh nomads, called the Yurt,11 stretched 
from the Aral Sea to Tobolsk. It was no coincidence that astanas (as in 
sacred places) in the Tobol region were the most powerful. Here the sacred 
space is built into the profane, such that sacred sites are repeated in the 
profane space, multiplied across time and space in numerous sites in the 
Tyumen region.12 In the authors’ opinion, an astana is a specially-structured 
space in Eurasia. Astanas represent the building blocks of the psychic space 
of the Turkic peoples. When Kazakhs immigrated to the Xinjiang Uygur 
Autonomous Region of China, they also referred to ancient cemeteries as 
astanas. Thus we find astana tombs in a location forty kilometres from the 
city of Turpan in the southern foothills of the Tien Shan mountains and 
two kilometres from Gaochang.  

Researchers have identified several types of Siberian Tatar places and 
objects of worship, distinctive in both nature and origin, most of which are 
undergoing a phase of Islamisation, acquiring the status of sacred places, of 
astanas.13 It is no coincidence that there is an expression in the dialect of the 
Siberian Tatars, “astanaly yeres,” which means sacred land. The first astana 
is located in the Orenburg region of Kazakhstan, and according to the oral 
testimony of Professor Uldanay M. Bahtikireeva, a native of the Orenburg 
region, the astana is also a place of worship. To date, academics in the 
Tyumen region (Tyumen, Tobolsk and Kazan) have identified 56 astanas in 
that region. It is now known that there are more than 80 astanas in Western 
Siberia (Tyumen, Omsk, Tomsk and Novosibirsk Regions). 

Tyumen historian R. Kh. Rakhimov made great contributions to the 
certification of sacred astana monuments in the South Tyumen area.14 The 
northernmost astana is located in the Khanty-Mansi Autonomous Area. 
Siberian Turks believe that Hajj (pilgrimage) around the gravesites of these 
saints is equal to undertaking the Hajj in Mecca itself. 

In ancient times, people believed that Siberia was the space of the 
sacred spirit. Siberia can thus be seen as a place of mystical liminality, in which 
astanas mark the presence of the mystical world in the profane one. 

 
Results 
The preservation of national cultural identity in multi-ethnic regions often 
arises from similarities between the cultures that come into contact. In this 
case, the historical development of this area is inextricably linked with the 

                                                 
11 Yurt: A Yurt or Dzhurt is a migratory route of Turkic tribes. 
12 http://www.con-spiration.de/texte/english/2007/huebner-e.html, accessed 11 June 
2014. 
13 Yarkov et al. 2006, p. 3. 
14 Rakhimov 2006, p. 24. 
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formation of its space in terms of not only ethnic but territorial 
communities. Especially notable is the individual’s personality, with its 
socio-cultural specificity, from which the concept “regional identity” can be 
defined.  

To some extent, mythological stories about astanas have many 
similarities with the fairy tales and stories known as “Dastans” told by 
Siberian Turks about sacred sites and sacred areas. According to the legend 
of the 366 “awliya” or saints (which exists in different versions from 
Bukhara and Arabia) the students of Ishan Bahauddin Hokhcha, the 
founder of the Naqshbandiyya Sufi brotherhood, came to Siberia to spread 
Islam. The mystical number 366 emphasizes their special metaphysical 
status.  

The awliya are a reflection of Sufi notions of the hierarchy of “hidden 
saints” (which, as a rule number 366). The Islamic tradition refers to them 
as Holy Keepers of the the Universe. Sufis believe that the awliya hold 
hidden knowledge about the structure of the universe, the laws of motion 
and the causal relationships between the “thin” world of energy and psyche 
and the “rough” material world.  

Awliya train people to properly formulate their thoughts and control 
their inner world. They are the messengers of the sacred world to the world 
of humans. Ordinary people ascribe to them extraordinary psychic abilities. 
From this perspective, the legend of these saints acquires special 
significance. Indeed, folklore in many respects penetrates the inner world of 
the people, the world of images and representations. As researchers have 
noted, the philosophical basis of the Sufi Naqshbandiyya brotherhood 
includes the classical theology “wahdat ash-shuhud,” defined by Ahmed 
Farooqi Sirhindi (1564-1624), one of its spiritual founders, as the belief that 
“all that is in this world is the creation of Allah.”15  

The Karagay region yurts in Tobolsk province were “strongholds of 
Sufism,” “centres of the Muslim district,” “a kind of residence of Siberian-
Tatar or Siberian-Bukharian Hajj, one way or another associated with the 
Naqshbandiyya congregation.”16 Medieval Arab scholars interpreted the 
inhabitants of Siberia differently to modern Russian and European 
researchers. Their perception of Siberia was more mythologized. The 
authros believe that this is due to its greater distance from the Arab East. In 
addition, the name Siberia-Ibiria indicates the predominance of fantastical 
interpretation, tales of the Great Silk Road, etc. 

In the first half of the 14th century, the area was known to Arab authors 
by the toponym Ibir-Sibir. For example, Ibn Fadlallah Elomari, a 

                                                 
15 Sayfulina et al. 2013, p. 494. 
16 Belich 1997, p. 55-73. 
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contemporary of the Uzbek Khan of the Golden Horde (1312-1341), used 
this toponym not as a paired name, but as two separate independent names or 
as Sibir and Ibir, stating that “the borders of Sibir and Ibir touch the 
boundaries of Сhataysk,” i.e. the Chinese border.17 Another Arab scholar of 
the first half of the 14th century, Mesalek-al-Absar, inscribed Siberia and Iberia 
as Siberia-and-Aberia, while Ibn-Arab-Shah (1388-1450) gave their names as 
Abir-and-Sabir.18 

All schools of Sufism preach peace and harmony between the self and 
Allah. For a Sufi believer, a multi-faceted, happy man who bases his life on 
the requirements of the Koran is an ideal person. A good example can be 
found in dervishes, those who have withdrawn from worldly goods and all 
the temptations of life, overcoming “nafs,” (i.e. greed, base desires) for the 
sake of knowing the Truth, and thus becoming closer to Allah. To acquire 
higher knowledge and understanding, the Sufi must develop superior 
abilities; such abilities can be found through real-imaginary journeying in the 
semi-mythical Siberia. 

We live in a world of cultural codes which date back to archetypal 
ideas, or deeply-based oppositions. Different readings can lead to 
disagreement on religious grounds.19 Thus, the 366 awliya could be 
perceived as bearers of the mystical consciousness of the “hidden saints,” 
resulting from the transition from the mundane world to the sacred one. 
Sufi notions of the hierarchy of saints suggest they are like hidden heavenly 
domes stretching out over the world, filling it with special psychic powers. 
Tyumenian astanas are places of worship, they encapsulate the lofty ideals 
of the Turkic peoples; Tyumen Christian monasteries are places of 
pilgrimage for Slavic peoples; and Tyumen forests and mountains are where 
the Ugric people worship the heavenly forces. Not accidentally, blue is the 
colour of the flag of the Tyumen region, symbolising the sky and high 
ideals. The Turkic peoples of the Tyumen region believe the blue sky is the 
residence of the god Tengri, whose name itself means sky. The Ugric 
peoples of northern Tyumen also believe that the supreme god Numi 
Torun lives in the sky; indeed, Torun represents the sky. The 
representatives of these groups believe the sky is a living being.  

To date, more than 50 places of burial (astanas) of the awliya are 
known, located in Uvatsky, Tobolsk, Vagaysky, Yarkovsky, Tyumen and 
Yalutorovsk, in the south of the Tyumen region.20 Although the Siberian 
astanas are an integral and important part of the local cult of the saints, they 

                                                 
17 Ibid. 
18 Tizenhauzen 1941, p. 234. 
19 Gregg 2014, p. 36-51. 
20 Karabulatova 2009, p. 176. 
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are not recognized in the Koran. The astana cult is an aspect of so-called 
“folk” Islam. In it can be seen an organic combination of various archaic 
beliefs and practices of the local Turkic peoples. In a sense, these astanas 
are specially structured sacred spaces of the former Blue Horde. In turn, a 
parallel interpretation suggests that astanas are the sacred places of Siberian 
Tatars in the Tyumen region, as is the Kazakh capital, Astana. Continuity 
can be seen in the name of the sacred places of south-western Siberia and 
the Urals known as astanas and the designation of the new capital of 
Kazakhstan as Astana. Field data resulting from the authors’ expeditions to 
this area indicate that the Turks of south-west Siberia and northern 
Kazakhstan have gained a new awareness in their interpretation of human 
civilization through the Sufi tradition.21 

Each astana has its guardians - a family that has taken care of the site 
for centuries. Astanas, as a rule, are formed of a square frame of mahogany 
with a flat roof, around which people can pray. The religio-mythological 
mentality of the ancient Turks is manifested as a sign of this ancient land, 
expressed in the symbolism of the square. Tyumenian astanas take the form 
of a regular square, or rather, a cube, made from larch logs. The Kaaba, a 
perfect cuboid building, is the most holy part of Islam’s most holy mosque 
in Mecca. However, with astana, we see a reflection of more ancient beliefs, 
where the square represents a basis or foundation. 

Today, when the rate of change of change in modern society is so 
great that it causes people to fear violation of their identity, it is especially 
important to preserve the traditional cultures of multiethnic regions. In 
recent years, the phenomenon of the Tyumen astanas has attracted many 
historians. In parallel with these studies, legends associated with astanas 
were collected and analysed for this article. Typically, these legends tell of 
something which allegedly took place in one or another astana, and are 
associated with the reprehensible behaviour of a person who is then 
punished by a higher power for disobedience, or who prays at the heart of 
the astana and gets what they want. To date the authors have collected over 
100 of these legends, recorded mainly among the Siberian Tatar population 
in the south of the Tyumen region. However, Muslims and other ethnic 
groups (the Ingush, Kazakhs, Azerbaijanis, Uzbeks, etc.) are also seen 
praying at Tyumen astanas. 

It is known that mythology serves as the earliest form of ideology and 
corresponds to ancient perceptions of the world, such as the original 
spiritual culture of mankind. The earliest types of astana are associated with 
pre-Islamic animism and nature worship; as a rule, they are usually found in 
the context of hills, lakes, trees, rocks, mountains, etc. 
                                                 
21 Lacroix 2011, p. 220. 
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The second type of astana is connected with the household needs of 
families and tribal groups. Typically, these were man-made sanctuaries of 
various designs (huts or log cabin, scaffolds on pile, etc.) where objects of 
worship such as anthropomorphic images (“kurchaklar” or dolls) of the 
spiritual masters, or of family and tribal supporters were placed. 

The third type of astana is connected with a variety of forms of 
ancestor cult: ancestor worship and deliverance from trouble by ancestors 
was an important part of local Turkic hero folklore. Places of worship in 
this group included burial mounds and certain tracts of land associated with 
ancient settlements.  

The last, most famous type of astana is connected with the graves of 
local Muslim holy sheikhs built at the time Islam was just beginning to 
penetrate into Siberia (14th-15th centuries) and in a later period (17th-18th 
centuries). 

Each astana is associated with many superstitions, omens and stories. 
Marking the central part of Eurasia, the ancient Turks designated astanas as 
“places of power.” The term comes from the Persian “asitana” or “astan” 
(the threshold of the royal court, Palace of Happiness/a place of rest and 
sleep/grave of the Prophet and other holy people). According to experts, 
the word “auston” can be traced back to “avestan uz-dāna” (construction), 
and the Pahlavi “āstōdan” (receptacle of bones). At the same, the word’s 
semantic range includes such concepts as peace, time, death, high court and 
the roots of old trees. It is no accident that the word astana came to mean 
capital city in the Kazakh language. 

The content of myths from both the past and the present is perceived 
as very real; a clear distinction is not made between the real and the 
supernatural. For example, among Siberian Tatars, an ethnic group who 
represent a significant percentage of the Kazakh population,22 there are 
widespread folk tales regarding astanas, their keepers and the miracles and 
events that occur near them. The reasons behind the establishment of these 
myths are embedded within the cultural and historical development of 
society. According to the authoritative opinions of U. M Lotman and B. A. 
Uspensky, mythological thinking is onomastic at its core, relying on a 
hierarchical relationship of proper names (toponyms).23 

The hierarchy of relationships as is follows: 

                                                 
22 Sagidullin 2002, p. 2. 
23 Lotman, Uspensky 1974, p. 273. 
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We assume that toponymical tradition relies on a deeper real tradition, 
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(“murshid”) to disciple (“murid”) orally, and the essence of the tasks ahead 
should not be explained to the murid. Pilgrimage to Siberia represents a true 
spiritual practice for enlightened Sufis. The spiritual and moral quest of 
Siberian Arabic Sufis is reflected in works of art, clearly illustrating the 
nature of the Sufi worldview of the real and the imaginary world. The 
central problem in the life of a Sufi is the search for freedom - the freedom 
of the soul. Astanas serve as a symbol of the freedom of the soul. 
 
Discussion 
The Kazakh government took the word “Astana” as the name of the new 
capital. It could be said that the sacred meaning of the word astana 
strengthened certain archetypes within the Turkic community. The symbolic 
load borne by this name in the past was increased many times with the 
formation of the state. Young states (such as Kazakhstan) need new myths 
to comprehend reality anew. These new myths can be seen as a kind of 
common experience of the transformation of the country. 

In the formation of new independent states, myths are usually 
required as a form of mass culture and a way to interpret reality. Fragments 
of the Turkic world are scattered across a huge area of Eurasia, a testimony 
to the promotion and development of Turkic culture by its ancestors. P. B. 
Golden clearly presents the psychic space of the Turkic world and showed 
the interaction of elements of the archaic and traditional worlds of Islam 
amongst Turkic nomads.24 Turkic peoples did not just drift towards a 
convergence of East and West, but actively created their new nation, uniting 
disparate ancient worlds. Kazakhstan, declaring itself the successor of the 
great ancient lands of Eurasia, provides to its people a powerful motivation 
for creativity and an awakening of genetic memory which helps to create 
both the present and future. 

Finding the “heart space” in the mystical tradition of any people is a 
crucial step on the path to spiritual ascent. In addition, according to the 
testimony of researchers into Orthodox spiritual culture, the south-west of 
Siberia has a mystical resonance with “the heart of the sacral Topos” and 
the Islamic prayer of Issus. Siberia in Russian culture is a sacred portal of 
prayer, a mystical Belovodye (place of White Water) or Shambhala. A 
parallel can be seen with the Nestorianism25 of the pre-Islamic period of the 
region.  

                                                 
24 Golden 2011, p. 180. 
25 Nestorianism: A branch of Christianity; its main theological principle is recognition of 
the symmetrical alignment of God and Jesus in the single divine-human person of Christ 
from the moment of conception, without the confusion connected with the two faces of 
God and man. The Christian Church has long treated Nestorianism as heresy. 
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A Temenos (ancient Greek. Τέμενος) is a sacred piece of land 
dedicated to a specific deity. It was believed that a person could feel the 
presence of the deity when in the Temenos, meeting their personalized 
essence of the unconscious. Tyumen region is just such a sacred place in 
Russian culture: located in south-west Siberia it has a shape of a heart. Thus 
we can assume that the name Tyumen is a distorted form of Temenos. 

Modern onoma (the act of naming) is a kind of myth-making, taking 
on new life, rising to a new level of perception amongst recipients. From 
this perspective, a huge variety of proper names can be identified in 
different nuclear peripheral fields of modern onomastic space in the post-
Soviet states, reflecting the formation of various identities. However, the 
modern onomastic space becomes a platform on which communication 
takes the form of a battle between: a) Russian and English (hence, in the 
authors’ opinion, there is clear polarization in the name of the new micro-
toponymic objects such as Knyazhye Lake and Green House, etc.); b) 
Russian and the official language of other countries (Kabedenov - 
Kabedenuly; Karabulat - Karabulatov - Karabulatidis; etc.); c) the state 
language of the CIS countries and English (Halyk Bank - Nalyk bank, etc.); 
d) Russian and the languages of republics of the Russian Federation 
(Bashkortostan - Bashkortostan, etc.); e) Russian and the language of 
national minorities (Amangeldyevna - Amangeldinovna in the forms of 
patronymic names in the same family). Such a complex communicative 
situation requires a balanced approach to the analysis of modern ethno-
linguistic-informational onomastic systems. 

The polyethnic nature of the Russian-Kazakhstan border region 
impacts not only the formation of specific anthropological population types 
but is reflected in the characteristics of how local languages function, and in 
the formation of bilingualism and biculturalism. 

The authors believe that the specific type of poly-lingualism found in 
the Russian-Kazakhstan border region - namely Tatar-Arabic (confessional) 
and Russian, plus foreign languages (English/German/French), is 
characteristic of Tatar. The suppression of the confessional nature of 
trilinguism amongst Tatar and other Turkic people is a cause of surprise. As 
a rule, almost all Tatars know, in addition to the native Tatar language, 
Russian and also Arabic as an Islamic language. Languages are learned in the 
following order: 1. Tatar, 2. Arabic, 3. Russian, 4. foreign languages 
(English/German/French). The adoption of second and further languages 
and cultures represents the creation, in an individual, of a new lingual and 
cultural system to reflect objective reality. Indeed, “these and other facts 
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confirm our assumption that we are dealing with invariants of the Turkic-
speaking people”26 implemented in medieval Siberian-Tatar literature.  

All these abovementioned factors suggest the need for a wider 
definition of “the problem of formation of polylinguomental Eurasian 
linguistic personality” in the south part of Western Siberia and North 
Kazakhstan as a multi-aspect, mega-conceptual personality affecting the 
whole Turkic society in principle.27 

The question of Siberian Turkic peoples’ ideology has been 
considered by J. D. Rogers and other researchers,28 who analysed in detail 
the Turkic and Mongolian eras of civilization and the pagan beliefs of the 
Turks before the era of the Chingisids.29 The works of P. B. Golden seem 
important in considering syncretism in the religious beliefs of Siberian 
Turks and pagan archetypes,30 because pagan beliefs are organically woven 
into the so-called “folk Islam” of the Siberian Turks.31 This aspect was very 
important for the nomadic warriors, allowing them to enter into the 
unknown world without fear.32 

In general, the name - or rather, what is behind the name, the 
onomastic concept - serves as incomprehensibly complex system. 
Toponymic legends are based on the associative perception of names. In 
this regard, the mental space of a proper name is of special interest since, 
functioning in a multiethnic environment, all the elements of regional 
onomastic systems are influenced by stereotypical perceptions of standards 
inherent in man as the subject of cognition. Communication occurring 
between the elements of a toponymical concept - which includes the 
lexicographic, etymological and associative and/or psychologically real value 
of the onym (proper name) - generates weightless holographic names in the 
human mind, ensuring this naming convention a long life. 

Myths are an effective means of influencing the mass consciousness; 
mythological communication is very interesting for advertising and public 
relations, as it operates at a level that can be only weakly refuted by the mass 
consciousness. Myth is one feature of onomastic discourse. In onomastic 
discourse, myths can be understood as uncritically-perceived stereotypes of 
social consciousness. At the heart of the myth is the phenomenon of a 
fetishised symbol: Babylon (the Biblical city → meandering river with 
riverbed → complex pattern; Babylon → Network → Trade goods) implies 
                                                 
26 Karabulatova 2013, p. 792. 
27 Gultyaev et al. 2013, p. 158. 
28 Biran 2005, p. 175; Golden 2006, p. 27. 
29 Biran 2005, p. 180; Golden 2006, p. 35; Rogers 2012, p. 221. 
30 Golden 2011, p. 21. 
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32 Beckwith 2012, p. 34. 
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things piled on top of each other, devoid of organisation. Myth reduces 
complex reality to a simplified picture. Onomastic myth has an impact on 
the consciousness of the addressee such that it encourages certain actions 
and, ultimately, the implementation of joint activities. The astana has 
become just such an onomastic myth. We assume that folk etymologies of 
toponyms arise from structured toponymic myths, allowing the name to be 
kept as long as possible in the memory of native speakers. 

The authors believe that astana sacral complexes are not just objective 
but subjective-objective, not just natural and hereditable but historically 
derivative and mediated by media phenomenon. From many aspects, the 
concept of astana contains auto-stereotypes of the social, ethno-cultural and 
lingual behaviour of individuals as representatives of a certain ethnos and 
reflects the constants of the national personal identity of Turkic peoples in 
Siberia and Kazakhstan. 
 
Conclusions 
The associative value of an onym consists of associative fields, i.e. 
structured associative responses to that onym in modern society. The nature 
of the association, as a rule, undulates - it is in constant motion from the 
nucleus to the periphery and back again, while being in accord with the 
actualization of those or other characteristics of the communicative 
situation. Fragmentation of associations can shift the focus of attention of 
modern human consumer society to the highest spiritual values, transferring 
it to the mythologized “dream society.” Here myth becomes the salvation 
for man, tired of the lack of a stable system of spiritual origin, of living in a 
situation with elusive properties.33 

In other words, we can talk about post-modernist trends in 
contemporary onymo-formation and onymo-pragmatics, which, according 
to Jean Lyotard, represent a special worldview today.34 For example, it is 
rational; it has always been dominant in the category of toponymical 
objects, but this principle isnow receding and new values come to the fore 
in the form of new meanings given to famous quotes from world folklore, 
literature and science. Thus, toponymic space arises as a new interpretation 
of known facts. Jean Baudrillard wrote with great love and emotional 
warmth,35 that the “culture of structures is the qualitative state of a 
particular ethnic group in a particular social space and time.”36 These texts 
allow us to establish connections and reconstruct an ethno-genetic 
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mythological synopsis from the toponymic legends of astanas. These 
legends reveal the sacred meaning of the name Astana. Foremost are the 
legends about terrible punishment and miraculous healing, as well as 
legends of the appearance of holy spirits in these places. 

The study of such communication comes naturally when we consider 
formalizing the regulatory mechanisms of life, culture, strategy and everyday 
human behaviour. The authors believe that the sacred complexes known as 
astanas occupy a key position in the process of understanding the traditional 
culture of the Siberian Turkic peoples. 

On the one hand, popular myths about astanas affect the underlying 
mechanisms of humanity, promoting the formation of ethnic and religious 
consciousness. On the other hand, the mere presence of sacred astana 
complexes and the presence of legends about astanas creates favourable 
conditions for the reproduction of sacred tradition. 
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