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Abstract. This article analyses the transformation of the concept of “Moor” under the influence of 
migrations in the Russian and Spanish languages. The authors gathered the primary source material 
through fieldwork expeditions to the border regions of Russia and Spain. The change in the semantics 
of the concept “Moor” indicates a shift from labelling a specific “other” (Muslims originally from 
North Africa who occupied and settled in the Iberian Peninsular in the eighth century) to a more 
general term for immigrant “others” in both Spain and Russia today. New meanings of the concept 
of “Moor” in the Russian language have parallels due to the promotion of “Moorish” culture in 
Europe. The concept of “Moor” expands its meaning in the Russian linguistic worldviews of the 

world under the influence of migrants from Central Asia and Ukraine.  
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Introduction 
Researchers have long been interested in the problem of interaction of 
languages when cultures clash during wars and migrations. With the 
maximum polyvalence of one or another phenomenon in the linguistic 
picture of the world of specific ethnic groups, we can observe the powerful 
dichotomy of “friend or foe.” In the following article, we compare similar 
objects, namely, the concept of the term “Moor” in the linguistic pictures of 
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Russians and Spaniards. We propose to define the designation “Moor” as a 
xenonym (ξένα/xeno “alien, foe” + όνομα/ onym “name”), given that that 
each language has a designation of “strangers” in the dichotomy “friend–
foe.” This allocation of class allows us to move away from inaccurate 
definitions. The Spanish national character, as well as the Russian character, 
has undergone a powerful mythologization in the perception of peoples-
neighbours. Diverse cultures such as Iberian, Phoenician, Greek and Arab all 
had a significant influence on the formation of the Spanish national character. 
The Russian national character also evolved from a variety of languages and 
cultures. Based on these simple considerations; the authors decided to 
investigate the use of the xenonym “Moor” to mean “other” in Spanish and 
Russian. This is most evident in the Russian language, where it is used to refer 
to “someone who has recently arrived, not local, newcomer, migrant” in 
colloquial speech. 

The concept of “Moor” occupies a special place in Spanish culture, 
accumulating an almost biblical fear of the alien, barbaric tribes of Gog and 
Magog, who act as a symbol of punishment for sins. It is known that a child 
who witnesses or experiences abuse within their family often transfers such 
abuse to their partner, spouse, or child as an adult. Every generation is trained 
in violence in a family where violence exists. Aggression is learned primarily 
in the process of observing the manifestation of aggression in parents. The 
result can be a high readiness for aggression in conflict situations. In this 
aspect, aggression arises as a destructive form of development of ethnic and 
religious conflict. These conflicts can escalate into wars. 

Heimo Hofmeister considers the ontological political essence of war, 
and notes that war in general is an expression of political powerlessness and 
military violence, unlike police violence practiced within the state, goes 
beyond the limits of the space regulated by national legislation.1 The ethnic 
trauma experienced by Spanish culture is recorded in the linguistic and 
cultural field of the concept “Moor” in Spanish. Military expansion does not, 
in fact, have a creative beginning; that is, wars are not waged for the sake of 
war, but are instrumental in nature. Rather, we should talk about the political 
goals of war, proclaimed by the authorities (political and military leadership 
of the state) as the result of the use of military violence. Political goals 
determine the attitude of each member of society to war, the nature of armed 
struggle, and the choice and mobilization of resources for its success. The 
achievement of political goals is “labelled” in the public consciousness as a 
“victory,” so we find a dominant representation of the image of the Spaniard 
in comparison with the image of the Moor. The Moor appears as an image 

 
1 Hofmeister 2001, p. 58–59. 
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of the defeated. The Moor acts as a “victim,”2 targeted by aggression, the level 
of which in society, as a rule, increases with the beginning of hostilities. We 
see a similar attitude in the border regions of Russia, when local residents call 
migrants from Ukraine (Belgorod) Moors. Thus, we can observe the 
formation of a distorted attitude to the image of the “foe.” This process 
becomes a factor of awareness of oneself and other people, influencing the 
processes of deposing violence. 

We consider the development of the concept of “Moor” in two 
different language environments: Spanish and Russian. The term “Moor” is 
an xenonym, that is, a word used only by cultural “insiders” to describe a 
group of people of a certain ethnicity or from a particular region, rather than 
a word those people use to describe themselves. It was used in Classical times 

to describe the Berbers of the Maghreb (described as Μαῦροι in classical 
Greek literature). The term later came to refer to both Berbers and Arabs 
from the coastal regions of North Africa, and also Black North Africans. As 
a result of the last association, for some it became synonymous with “negros” 
– thanks, perhaps to Shakespeare’s play, Othello, in which the main character 
is described as a Moor, and is black. 

As this article shows, the term is still used in the twenty-first century, 
both in Spain and in Russia as an “othering” term, usually as a derogatory 
label, often in connection with immigrants or subordinates, carrying 
implications of laziness, unruliness or stupidity. While the authors (and many 
of our informants) in no way condone the derogatory implications of the 
word, we take a neutral approach to studying utterances that involve the 
lexeme “Moor,” allowing us to examine its dynamics in a scientific way. 

Cultural synthesis is most vividly represented in the southern regions 
of Spain. It is in these areas that the ever-changing cultures interacted most 
actively. The southeastern regions absorbed the Phoenician traditions, while 
the processes of Romanization had a greater effect on the south of the 
country. 

Between 711 and 718, almost the entire territory of the Iberian 
Peninsula, apart from the northern highlands, was conquered by the North 
African peoples whom the Spaniards called the Moors, or Moros. 718 marked 
the beginning of the Reconquista, the campaign to reclaim those lands by 
Christian military forces.3 

If we compare characteristics of the Spanish philosophical tradition 
with the self-knowledge of the Russian philosophical tradition of the 
nineteenth and twentieth centuries, we find a striking similarity. Most 
researchers include anthropocentricity, syncretism, ontologism, the 

 
2 Girard 2005, p. 324–325. 
3 Yakovleva 2003, p. 22. 
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predominance of intuitive thinking over discursive reasoning, as well as the 
idea of Russia’s messianic destiny in the unification of East and West. 

As a common feature that can be represented as a specific tradition of 
the Spanish national philosophy, one can designate the understanding of 
“being” as an ontological and metaphysical understanding of life. The 
powerful ethno-confessional impact caused a special syncretism between 
Russian and Spanish culture: they have a similar division of national life, a 
multi-level character of identity, and specific ideas about their historical 
mission.4 

The modern position of the migrant in the linguistic picture of Russians 
and Spaniards is based on the fundamental existentialism of Miguel de 
Unamuno, along with the ideas of rationalism of José Ortega y Gasset 
regarding the close relationship between man and the world, as well as the 
pulsating interaction of personality and being as linguo-philosophical 
categories.5 The Spanish Nobel laureate Camilo José Sela suggests that Spain 
provides an example of a country “historically divided into two halves, each 
of which is further divided into two halves, which, in turn, are fragmented 
and fragmented just as the images in the mirrors multiply.”6 

Divided into Christians and Moors during the period of the Reconquista, 
into old and new Christians during the Renaissance, and into Republicans and 
Francoists, or conservatives and the most Europeanized, liberals in the 
twentieth century, Spain absorbed the synthesis of the interaction of different 
cultures. 

The Reconquista was a continuous centuries-long war against the Moors, 
started by the Hispano-Visigoth nobility under the leadership of Pelayo. 

The Spanish peasants and urban residents who fought alongside the 
knights in the Reconquista received considerable privileges. Most of the 
peasants were released from serfdom, free peasant communities arose on the 
liberated lands of Castile, and the cities (especially in the twelfth and 
thirteenth centuries) were granted significant autonomy. 

When, after the fall of the Umayyad Dynasty (1031), the Arab power 
fell apart, the County of Leon-Asturias, under the rule of Ferdinand I, was 
granted the status of a kingdom and became the main stronghold of the 
Reconquista. In the north in the same period, the Basques founded Navarre, 
and Aragon merged with Catalonia following a dynastic marriage. In 1085, 
the Christians captured Toledo, then Talavera, Madrid and other cities came 
under Christian rule. Summoned by the Emir of Seville from Africa, the 
Almoravids gave new strength to Islam, bringing about victories at Sallac 

 
4 Ebzeeva et al. 2018, p. 733. 
5 Eryomina 2014, p. 57; Akram, Johnson 2009, p. 103; Ortega y Gasset 1972, p. 87. 
6 Diaz-Plaja 1977, p. 199. 
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(1086) and Uckles (1108) and again United Arab Spain. At the same time, the 
religious fervour and military courage of the Christians received new impetus 
from the Crusades.7 

The ethnic trauma of that period is forever etched in the collective 
unconscious of both Christian Europeans and Muslim Arabs. As various 
researchers have pointed out, the consequences of ethnic trauma do not go 
away and can become a source of new popular unrest.8 

The Russian and Spanish language pictures of the world demonstrate 
two basic models of interaction – Ours/Alien, East/West – in the process of 
synthesising cultures. These dichotomous oppositions occupy a leading place 
in uncovering the specifics of the culture of both Russia and Spain. 

Globalisation is a process that leads to socio-cultural interdependence, 
but tends to lead to structures that are highly unequal, characterized by the 
emergence of an intellectual “core” and a cultural periphery, lagging in socio-
cultural dynamics, and undergoing cultural “colonization.” Migration has 
become a characteristic feature of globalization, and as a result, people in 
many countries have become more likely to encounter other cultures and 
other languages among those settled within their borders. We believe that the 
xenonym “Moor” has come to replace the term “barbarian” used to refer to 
a representative of another ethnic group. In Russian, “Moor” was initially 
used to refer to migrants who arrived from Asian countries. Later, this term 
began to expand its geography. The growing confrontation between Russia 
and Ukraine has led to an increase in the ethno-cultural tension between the 
two countries and peoples. Russian speakers living in the Russian-Ukrainian 
border area began to refer to Ukrainians as Moors as well. It is worth noting 
that Ukrainian labour migration to Russia remains significant, while labour 
migration from the post-Soviet Central Asian countries has also not 
decreased in pace. At the same time, the local Russian population reveals 
special features of the verbal-paraverbal behaviour of migrants. These traits 
are not always clear. In addition, the migrants who arrive communicate with 
each other in their native language, which is incomprehensible to Russians. 
All this has contributed to the spread of the xenonym “Moor” in Russian 
linguo-mental culture to mean “alien.” 

Russia’s transition to the modernizing cultural paradigm of migration 
is significantly blocked by an atmosphere of isolationism: the migration 
situation is negatively assessed by social groups of various ideological 
orientations. Migration to Russia by people from Central Asian countries is 
taking place in the context of a sharp reduction in natural population growth 

 
7 Popov 2009, p. 113. 
8 See, for example, Osipov et al. 2016, p. 90; Karabulatova et al. 2017a, p. 451; Sokolov 2019, 
p. 158; Karabulatova et al. 2014, p. 20. 
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in Russia, so as an economic plan, it largely meets the changing needs of the 
labour market.9 However, studies from the All-Russian Centre for Public 
Opinion Research indicate the growing strength of the concept of “external 
enemies” in the mass consciousness of Russians. Over the past five years, the 
number of respondents who supported the slogan “Russia – for Russians!” 
increased one and a half times, from 43% to 60–63%. By comparison, only 
25% claimed to be shocked by this phrase.10 Many leaders of Russian political 
parties in pre-election periods actively use the topic of immigration in a way 
that contributes to, even incites, xenophobia.11 

In other words, migration processes have not only demographic and 
economic dimensions, but also socio-cultural aspects which cannot be 
considered only through the criterion of economic efficiency. The socio-
cultural consequences of migration, as a rule, include changes in the ethno-
cultural composition of the population of the host regions; the growth of 
social tension caused by the strengthening of cultural differences as an 
instrument of identity protection; the aggravation of inter-ethnic relations; 
the formation of new ethnic diasporas; and the formation of tendencies 
towards either cultural assimilation and integration, or cultural and political 
separatism. 
 
Materials and methods 
The authors conducted sociolinguistic surveys over a period of seven years 
(2013–2019) in the following border regions of Russia: Tyumen region 
(2013), Tomsk region (2017), Krasnodar region (2018), Belgorod region 
(2018–2019) and Voronezh region (2017–2019). For the first time, we 
recorded the xenonym “Moor” in the Tyumen region, in the south of 
Western Siberia in 2013. 

Initially, we did not set out to investigate the term “Moor,” but the 
xenonym emerged from oral interviews with native speakers when we were 
studying migration issues. 

The questionnaire was compiled by Professor Irina Karabulatova. The 
questions were as follows: 

1. Who is a migrant? 
2. What are the migrants? 
3. Where do migrants come from in your region?  
4. Is there a special word for migrants and why?  
When the oral interviews revealed that the local population calls 

migrants “Moors,” we decided to pay special attention to the study of this 

 
9 Toan et al. 2019, p. 452. 
10 Iontsev et al. 2016, p. 501. 
11 Akhmetova et al. 2018, p. 1515. 
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xenonym in Russian culture. The study was conducted with the involvement 
of colleagues from various regions of Russia, and also drew on the support 
of volunteers in the youth environment (Mikhail Karabulatov, student, 18 
years old; Irina Savchuk, PhD student, 25; Maria Golub’, school student, 17; 
Liana Djishkariani, PhD student, 28; Julia Fernandez Sanchez, PhD student, 
29; Natalia Skrebtsova, student, 20; Timur Usmanov, student, 20). 

The basic questions of the survey were: “What is the name given to 
migrants in your region (city, district, locality)?”; “Do you use any special 
word for migrants?”; “Do you know that migrants are called Moors?” “Why 
do you think that is?” 

These questions were answered by the first group, numbering 100 
people. 

The second group answered questions: 
1. Who is “the Moor”? 
2. What do you know about the Moors? 
3. Do you know that migrants are called Moors? Why do you think that 

is? 
At the same time, we could not but touch upon the questions of the 

origin and development of the meaning of this concept in the Spanish 
language, from where this word was borrowed. To this end, Professor Olga 
Chesnokova conducted a survey among Spanish colleagues and students on 
the definition of the concept of “Moor” in the Spanish language. We 
compared these results with the widely-known definitions recorded in 
Spanish language dictionaries. Associate Professor Yulia Ebzeeva collected 
written answers to questions about migrants and Moors at selected 
universities in Spain and France. Marija Radović conducted personal surveys 
in Spanish-speaking countries of Latin America. 

The problem of studying xenonyms is associated with many sensitive 
issues regarding the peaceful coexistence of different peoples and 
manifestations of the “friend–foe” dichotomy. This required careful selection 
of material. The following cohorts of the society were studied: students, 
professors, teachers in Spain; in Russia, high school students, college 
students; middle-class rural residents (medical workers, salesmen, individual 
entrepreneurs); working-class individuals (welders, builders) and pensioners. 
A total of 358 people were interviewed. The language use recorded in the 
surveys data was also compared with official Russian language dictionaries 
and other unofficial lexicographic sources on the Internet. Use of the lexeme 
“Moor” in the southern regions of Russia was recorded in interviews. The 
young researchers mentioned above helped to conduct surveys with their 
peers, on the basis that people might speak more freely to someone of a 
similar age. Members of the closed group “Youth slang” on the Russian social 
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network “Vkontakte,” which focuses on Russian jargon, were also asked to 
contribute. 

The authors conducted sociolinguistic surveys with elements of a 
psycholinguistic experiment at universities in Spain between 2017 and 2019. 
The choice of universities in Spain was determined by the presence of 
research links with the People’s Friendship University of Russia. Each 
response was accompanied by the interviewee’s demographic data (gender, 
age, education, city, university). Irina Karabulatova’s questionnaire was 
updated taking into account the specifics of the Spanish language culture. 

The principles of historicism, objectivity and a systematic approach 
formed the methodological foundation of our research, allowing us to 
comprehensively cover this issue. 

Methodologically, the study is based on a comprehensive analysis of 
the cultural situation and verbalization of the concepts of “migrant” and 
“Moor” in the context of modern syncretic culture.12 

Our research helps to illustrate the possibilities for interpenetration and 
synthesis of cultures, by analysing the degree of openness of the considered 
cultures regarding the dynamics of the concepts of “migrant” and “Moor.”13 

The surveys of Russians and Spaniards allowed us to clarify the general 
and specific features of the concept of “migrant” in the Russian and Spanish 
language pictures of the world.14 

A psycholinguistic experiment, a semantic analysis, and elements of a 
sociolinguistic questioning were undertaken. 
 
Discussions 
The Arab component has a special significance in the culture of Spain. 
Outstanding monuments of Spanish-Arabic architecture are included in the 
treasury of the cultural heritage of mankind. By the beginning of the Crusades 
in medieval Europe, the concept of the Moor as an Arab and an ardent 
supporter of Islam had been established.15 And since there were soldiers 
among the Arabs whose skin colour was very unusual for medieval Europe – 
black – such people are often mentioned in the written heritage of 
Europeans.16 

When the Ottoman Empire began to threaten Europe, in the beginning 
of the sixteenth century, all adherents of Islam became associated with the 
Turks.17 It was at this time that many began to identify the Moors with 

 
12 Ebzeeva et al. 2017, p. 323. 
13 Karabulatova et al. 2017b, p. 96. 
14 Alonso et al. 2014, p. 287. 
15 Gana 2015, p. 200. 
16 Rybkina 2005, p. 14. 
17 Karabulatova, Ermakova 2017, p. 441. 
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representatives of the Negroid race, as did Shakespeare. In connection with 
this, problems of identification of various strata of the individual began to 
arise.18 

Russia was separated from European events; its own struggles were 
concerned with freeing itself from the Tatar-Mongol yoke.19 For the black 
representatives of Africa, the Russian word was not “Moor” but “Arap,” a 
term which glorified the ancestor of Alexander Pushkin: Ibrahim Hannibal. 

Natives from the east (Arabs) settled in the western part of Western 
Europe in a completely alien environment; they managed not only to gain a 
foothold in the new territory, but also to create a unique syncretic civilization, 
striking for its depth, sophistication and elegance. 

Before examining the specific manifestations of interaction and the 
synthesis of cultures in the framework of Al-Andalus (the Muslim-ruled 
region of the Iberian Peninsular), let us turn to the recent findings in the field 
of cultural studies on the problem of communication of cultures,20 from the 
point of view of the functioning of the “Ours/Alien” and “East/West.”21 
This worldview conflict is replaced in the sphere of the unconscious in the 
structure of the individual and society.22 

The “reading” of colour can be subjective, individual, or collective, 
common to large social groups and cultural and historical regions. The 
confusion of the concepts of “Moor” meaning Muslim and “Moor” meaning 
Negro in the Russian language picture of the world arises from the fact that 
in North Africa there are many people of mixed ethnicity who speak Arabic 
or Berber and follow Islam. 

The following discussion takes as its basic premise that any culture is a 
process of “sociable communication” based on historical forms of 
communication. 
 
Results 
In modern Russia, under the influence of migrations, new stable expressions 
of lexeme “Moor” have appeared: aul23 Moor, blunt Moor, black Moor. 
Tatyana Volkova’s phraseological dictionary of the Russian language offers 
the following synonyms for the word Moor: Arab, Moorish, Mondiyar, 
Morisk, Negro.24 This dictionary only covers how this idiom borrowed from 

 
18 Luchinskaya et al. 2018, p. 791.  
19 Khairullina et al. 2015, p. 572. 
20 Kochikyants 1999, p. 14. 
21 Akhmetova et al. 2018, р. 1519; Karabulatova, Ermakova 2017, p. 444. 
22 Stepanyants 2019, p. 32. 
23 In Russian, aul designates a small mountain or steppe village; the word is borrowed from 
the Turkic languages. 
24 Volkova 2014, p. 304. 
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the dramas of Friedrich Schiller – for example, the well-known popular 
expression “The Moor has done his work; the Moor can leave!,” which goes 
back to his work, Die Verschwörung des Fiesco zu Genua from 1783.25 However, 
there are other stable expressions in existence, for example, “black as a Moor” 
“jealous as a Moor,” or “like Moors without a lord,” a phrase we examine in 
more detail below. Currently, the word “Moor” is included among the 
colloquial Russian idioms to refer to migrants. However, the Russian speakers 
who use this term do not use it to represent migrants specifically from the 
countries of the Middle East, but migrants generally, including those from 
the countries of Central Asia, such as Kazakhstan. 

We first recorded this phraseologism in the border areas between 
Russia and Kazakhstan and those between Russia and Ukraine. In our 
opinion, we are dealing with a secondary metaphorisation: as black as a Moor 
= black (as a designation of migrants in general, double meaning: i. in 
appearance and ii. unskilled labourers). The term “aul Moors” carries the 
meaning of stupid Moors. This idiom does not mean “a native of Morocco, 
Arab”: modern native speakers of Russian use this expression to refer to 
unskilled migrants from neighbouring countries. Also, the derivative word 
“Moorish” is to denote “foreigner” or “non-Russian.” 

As mentioned above, the word is widely used to describe migrants from 
Central Asia. For example, in the south of the Tyumen region (the town of 
Ishim, the village of Golyshmanovo and Ishim): “We have enough of our aul 
Moors, we would have to deal with them first, re-educate them” 
(Karabulatova, field recording, informant’s response). Further examples 
include: “Around the Churki,26 even if the seller is Slav, the system belongs 
to the stupid Moor” (example from the Belgorod region); “Now there are aul 
Moors everywhere, there is no getting away from them. Large stores often 
contain aul Moors, and ethnic diasporas originate in the markets” (example 
from the Tomsk region); “Even these Moors in large numbers, speaking 
Russian poorly, always spoke Russian in front of me” (example from the 
Krasnodar region); “Stupid Moorish guest workers filled the radio with 
water” (example from the Voronezh region). Similar expressions are used in 
the Tomsk and Tyumen regions, where many migrants from post-Soviet 
Asian countries work. 

We found out that the xenonym “Moor” has replaced other 
designations of “strangers” in Russian speech: chuchmeks (chuchme – 
“scarecrow” in Tatar language), chebureks (cheburek – a dish of dough, baked 
pie, is common in Asia and the Caucasus), Cheburashka (Cheburashka is a 
popular cartoon character in Soviet times, an incomprehensible beast, an 

 
25 Schiller 2016, p. 67. 
26 Pejorative term for uneducated people. 
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overseas marvel). Russian used to use the expression “Chinese dummy” for 
a stranger who does not understand the Russian language, but now this 
phraseology is no longer in active use. As a rule, xenonyms have a 
pronounced negative connotation. It should be reiterated that xenonyms are 
not intended to denote any particular people, this is a collective designation 
of strangers. 

Nikolay S. Trubetskoy introduced the concept of “anthropological 
mixing,” which he considered a necessary condition for familiarization with 
foreign cultures, in his 1925 article “We and Others” in the White Emigre 
collection Evraziyskiy vremennik (Eurasian Temporary Book).27 He sought to 
understand Russia’s “special way,” its place in the world, and in global 
civilization, developing the concept of Eurasianism and proposing that the 
otherness of Russia is associated with its location between Europe and Asia, 
and therefore Russia combines the features of both civilizations. In the 
context of the problem under study, he suggests that the most important 
thing for Eurasianism is not political ideas and reforms devoid of cultural 
context, but cultural change. 

Nikolay Trubetskoy points out that changing the political system or 
political ideas without changing the culture of Eurasianism is irrelevant and 
impractical. At the same time, the culture of every nation state must 
necessarily include political ideas and teachings as one of its elements, so the 
call for the creation of a new culture also includes the call for the development 
of new political ideologies.28 

Because of this, well-known cultural and historical zones are designated 
among these cultures – for example, in Spain, the zones of Catholic Christian, 
Islamic, Hindu, Chinese, Orthodox Christian and other cultures are 
identifiable. The boundaries of all these zones overlap, such that cultures of 
mixed or transitional cultural groups are formed. Ethnic and sub-ethnic 
groups use this mixture of cultures and bring their own specific expressions. 
The result is a rainbow network of cultures, unified and harmonious because 
of its continuity and at the same time infinitely diverse because of its 
differentiation. Thus, it can be concluded that in this case there is a mutual 
enrichment in the cultures of neighbouring peoples, due to their exchange 
and transformation as one culture influences another. 

The dynamics of the concept of “Moor” has a pronounced negative 
connotation in the understanding of the speakers of the Russian language. It 

 
27 http://gumilevica.kulichki.net/TNS/tns01.htm, accessed 15 January 2020. 
28 Trubetskoy 2014, p. 399. This movement experienced a minor revival after the collapse of  
the Soviet Union at the end of  the twentieth century, when the ideas of  Eurasianism began 
to be actively developed in Kazakhstan. Kazakhstan has declared itself  the centre of  Eurasia, 
consistently developing the ideas of  Eurasianism in political and socio-cultural directions. 
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has similar connotations in Spanish, where it is widely recognised as a highly 
insulting term, although the nuances of usage have developed in a different 
direction, due to historical associations of Arabic culture in Spain. In this 
regard, the lack of a common culture in the designation of such phenomena 
as “migration,” the search for their own place among other people’s forces 
the native speaker of the Russian language to use expressively colored 
vocabulary. 

The following list presents the results of our fieldwork on the 
conceptualization of the lexeme “Moor” among the carriers of Spanish 
culture. Informants were asked to explain what the term el moro meant to 
them. 

1. An immigrant/un inmigrante (female immigrant, 59, higher 
education). 

2. So-so – vague gesture/Así so (man, 61, higher education). 
3. A Moor/Un moro (Moor) (man, 37, higher education). By replying 

that “A Moor is a Moor”, the informant meant that everyone knows who the 
Moors are, so there is no need to answer who the Moor is. 

4. An immigrant/Un inmigrante – (man, 34, higher education). 
5. I do not know what to say/No sé qué decir (woman, 23, student). 
6. The Moor does not want to adapt/El moro no tiene muchas ganas de 

adaptarse (man, 34?, higher education). 
7. A Moor is a resident of Moreria/Es habitante de Morería (man, 35, 

higher education). 
8. A Moor is a Moor that I still know/Es moro es un moro (woman, 26, 

higher education). 
9. An immigrant/Un inmigrante (woman, 23, higher education). 
10. The Moor is the “the Moorish Muslim” /El moro es el moro muza 

(man, 37, higher education). The informant was referring to Еl moro muza – 
singer of a popular children’s song in Spain. 

11. A Moor is a native of Morocco. This is also the name given to 
Muslims from Africa who make a bad impression. You cannot call them 
“moro” on the street. From a historical point of view, the Moors are the 
people who conquered the Iberian Peninsula in the eighth 
century/Principalmente moro es una persona de Marruecos o Argelia. También se refiere 
a los africanos musulmanes con tinte negativo. No se puede llamarlos “moro” en la calle. 
Además, desde el punto de vista histórico los moros eran los que conquistaron la Península 
Ibérica en el siglo VIII (man 37, higher education, teacher of Russian at the 
University of the Basque Country). 

12. A Moor is an African from Morocco or from North Africa. This is 
a very strong insult. It is like calling Africans “nigger” in English/Moro es un 
africano de Marruecos o del norte de Africa. Es un insulto muy grave. Es como llamar a 
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los africanos “nigger” en inglés (woman, 40, higher education, student of the 
University of the Basque Country). 

13. A Moor is an African from Algeria, Morocco or Tunisia. Also, the 
Moors were conquerors from Mauritania. “Моrо” this is one of the most 
serious insults in Spanish. For example, you cannot call a native of South 
America a “greaser.” You cannot also call an African “moro” because it 
means black or nigger/Moro es un africano de Argelia, Marruecos o Túnez. También 
los moros eran los conquistadores de Mauritania. “Moro” es uno de los insultos más 
hirientes en castellano. Por ejemplo, no se puede decir “sudaca” a una persona de 
Sudamerica, tampoco se puede decir “moro” a un africano porque “moro” quiere decir negro 
o Moreno (woman, 35, higher education, assistant at the university). 

14. A “Moro” is usually African. Today it is like this/Normalmente “moro” 
es un africano. Hoy en día es así (man, 23, higher education, student of the 
University of the Basque Country). 

15. “Moor” is a very rude insult. Better not say it/Moro es un insulto muy 
ofensivo. Mejor no decir así (woman, 21, higher education, University of the 
Basque Country). 

Words of Arabic origin in Spanish distinguish it from other Romance 
languages, for example: alcázaba – fortress; tambor – drum; acequia – irrigation 
canal; zanahoria – carrots; berenjena – eggplant; taza – cup; jarra – earthen pot; 
azafrán – saffron; aceituna – olive; aduana – customs; tarifa – tariff; maravedí –
coin; alfiler – pin; alcalde – mayor; algoritmo – algorithm; cifra – number; azimut 
– azimuth; cero – zero; alcoba – bedroom; albañil –bricklayer; alguacil –judge; 
adarga – oval leather shield; quintal – quintal (measure of weight); alcor – bump, 
hillock; ojalá – at least!; azul – blue; añil – dark blue; hazaña – feat. 

Spain was the only European country that did not participate in the 
Crusades. The efforts of the Spanish Christians were concentrated within 
their own country, with the Reconquista. At the same time, ninth-to-
fourteenth–century Spain presented a unique European example of the 
coexistence of three religions: Christianity, Islam and Judaism, and the mutual 
penetration of these three cultures. 

The relics of the conflict of the Romanesque and Arabic components 
in the culture of the Iberian Peninsula are preserved in the phraseologies’ cosa 
en arábigo/“to be (about) in Arabic,” “this thing in Arabic” in the meaning of 
“abracadabra,” “here he will break his leg.” 

The fact that the Arabs who came to the Iberian Peninsula were 
originally from Mauritania and were called “Moros” is reflected in the 
toponymy of Spain. One of the most famous parks in Madrid is called Campo 
del Moro, or “Moorish Field.” 
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The concept of Moor/moro in Spanish dictionaries 
The following analysis explores the definitions of “Moor” in the Diccionario de 
la lengua española (Dictionary of the Spanish Language), published by the 
Spanish Royal Academy of Sciences, henceforth the DLE. The dictionary 
entry for “Moor” is over 50 pages long in the printed version of the 
dictionary.29 It should be noted that some definitions are missing in the 
translated dictionaries of the Spanish language.30 

“Moor” is one of the key words for Spanish culture, so this word has 
multiple lexical connections.31 According to the DLE, the etymology of the 
word is related to the Latin word Maurus or someone from Mauretania, an 
ancient Berber kingdom of North Africa; this xenonym in turn comes from 
the ancient Greek word Μooρος or Maûros meaning “dark”, in association 
with skin colour. The modern meanings of the word “Moor” are listed 
depending on the frequency and representation in the DLE: 

1) Adjective denoting a native of the border area between North 
Africa and Spain; 2) Adjective that denotes belonging to or relating to 
North Africa, the border with Spain or the Moors; 3) A Muslim, that is, 
one who adheres to the canons of Islam; 4) A word from the gendered 
idiom referring to a Muslim woman who lived in Spain from the eighth to 
the fifteenth century; 5) Adjective that denotes belonging to the Muslim 
period of the history of Spain (eighth to fifteenth century); 6) A word from 
a Spanish idiom referring to Muslims from Mindanao and other islands in 
Malaysia/ Philippines; 7) Adjective used to describe the colouration of a 
horse with a black mane and body, a white star or spot on the forehead 
and white socks; 8) Adjective used to describe wine of a thick dark colour: 
not watery, not diluted, strong; 9) Adjective (metaphorical) used in Spain 
to describe a person who has not been baptized, especially when 
discussing an infant; 10) Adjective (metaphorical) used in Spain to 
describe a jealous dominant man in a partnership; 11) Adjective used in 
Cuba to describe a “mulatto” who has dark skin, straight black hair, and 
slender build; 12) Wild cereals.32 

The conceptual space of the multi-valued lexeme “Moor” contains 
several groups that are united by a single feature. The polysemantic word 
“Moor” also includes a subgroup of meanings that are directly related to 
the countries of Africa: 1) a proper name, it refers to the Moroccans who 
connect Spain with other Spanish-speaking peoples of Africa; 2) a peaceful 

 
29 https://dle.rae.es/moro#KPTapaS, accessed 11 September 2019; Diccionario 2018, p. 14–66. 
30 Diccionario 1986, p. 456–457. 
31 Ibid. 
32 As opposed to cultivated crops, carrying the implication of  the Moors as a wild, untamed 
people. 
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and safe person with whom to cooperate. 3) A stable expression using the 
lexeme “Moor” in Spanish. Horseman, a mounted soldier in the regular 
forces of the Moroccan Empire; 4) moro mogataz – stable expression for an 
indigenous soldier in the service of Spain in the old prisons of Africa. 
There is another meaning of the word with similar features to this: an 
Indian soldier serving with Spanish troops in Spain’s former missions to 
Africa. 
 
House of the Moorish King (Andalusia) 
The “Moor” token turns up in the name of the Casa del Rey Mori residence 
which fuels the interest of tourists in everything related to the Moors. The 
proclamation of Casa del Rey Mori as a Moorish residence is something of a 
peculiar trick to attract tourists, since this villa has nothing to do with Moorish 
Kings. In fact, it was built in the eighteenth century, when the Moors were 
merely memories of antiquity; the so-called Moorish gardens are even later, 
having been designed in 1912 by the French landscape gardener Jean-Claude 
Forestier. Nevertheless, we consider this a successful example of forming a 
positive attitude towards other peoples and one which might be of interest 
for other countries where the “friend–foe” dichotomy is very acute. We see 
here a conscious transformation of the mythologeme about the Moors. The 
broad interpretation of the xenonym “Moor” itself creates an extensive 
associative field in which negative components are levelled, and positive ones 
come to the fore. In our opinion, this postmodern interpretation gives more 
freedom, emphasizing the positive features of the “other” ethnic group. The 
residence supports mythology and at the level of reality, as can be seen in the 
device of the famous Moorish gardens. This gives a deeper understanding of 
Moorish culture, reducing the opposition of “friend–foe,” transforming 
negative stereotypes into positive ones. 
 
Moors and Christians/Moros y Cristianos 
This combination is quite common in the Spanish language, reflecting the 
dichotomy of “one’s own – another’s” on an ethno-confessional basis. 
Typically, this expression is used in Spanish culture when describing the 
Moros y Cristianos festival, held annually in the region of Valencia and some 
parts of Andalucia, in which participants dress up period costume to re-
enact battles of the Reconquista. The festival revisits the experience of 
ethnic trauma caused by the aggressive confrontation between Muslims 
and Christians resulting from the Arab-Islamic invasion of medieval Spain. 

The introduction of the image of the enemy into the mass 
consciousness is explained by the fact that the people who survive 
cataclysmic turning points of history try to explain the cause of disasters 
that deprived them of their homes, relatives or means of livelihood. Most 
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often, this collective image of the enemy includes opposition parties and 
ideologies, or foreign states and “wrong” peoples. A technique of 
constructing an enemy image as the culprit of all the ills of the 
“Fatherland” is actively promoted by undemocratic regimes and private 
parties through media and other propaganda, to create a contrast between 
the “they–we.” 

As well as being the name of the Valencian festival, Moros y Cristianos 
is the name of the Cuban national dish of white rice and black beans, 
indicating the export of allusions to the Reconquista to the New World. Such 
content was created to control the mood of the population, even during 
leisure time.33 

In the ongoing use of the term “Moor” as a derogatory term for 
migrants, we see the preservation and translation of the consequences of 
ethnic trauma in the form of an ethnic “echo” in the language 
consciousness of modern Europeans. We considered this phenomenon 
earlier based on the example of the interaction of the peoples of Russia. 34 

On the one hand, ethno-trauma is associated with concrete and real 
facts of history, imprinted in the memory of the ethnos as a collective 
helplessness in the face of physical danger (medieval occupation by the 
“Moors”) in the context of existence itself. On the other hand, ethno -
drama is equivalent to the example of the “absolute injustice”35 of 
accomplished events. The concept of “absolute justice” is related to the 
ancient mythologems of human civilization: fate and the inevitability of 
punishment, sanctity and perfect innocence. Spanish culture has absorbed 
the traditions and values of the ancient culture of the Iberian Peninsula. 
The sphere of the unconscious contains the image of Evil, which will 
inevitably be punished. Absolute justice appears in the archetypal image 
of justice in the form of a woman with scales and a sword. This is Themis, 
the Goddess of Justice. This image is included in the deck of magical Tarot 
cards that are still popular today in Spain and contain symbols of the main 
active forces of the universe.36 

The motives of momentary behaviour are correlated with 
historically established ethnic matrices of collective unconscious 
behaviour. The changing modern socio-economic life of countries 
transforms memories of past events; as a result, each new generation lives 
these bright events of its past in its own way, as if levelling the 
consequences of the negative experience of ethnic trauma. This method 

 
33 Akopova 2013, p. 79; Albright 2017, p. 88. 
34 Osipov et al. 2016, p. 91. 
35 Bulgakov, Bulgakova 2012, p. 326. 
36 Khimich 2011 p. 19. 
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of exploiting ethno-trauma to form an image of an external enemy and 
explain the need for war was later exploited in the era of the First and 
Second World Wars, as well as at the present stage of the information war 
between East and West.37 

In essence, we have before us the collective experience of living a 
traumatic event, which is used in modern psychotherapy as drama 
therapy.38 On the one hand, drama therapy fulfils the task of personal and 
social development of the individual. On the other hand, drama therapy 
acts as a healing method for the entire society as a whole. 

The main population of Valencia consisted of locals who had 
converted to Islam or highly mixed border residents. As a result, many of 
the residents could not clearly identify their ethnic roots. For example, 
there are assumptions that more than 10% of modern Spaniards have 
Berber roots or Semitic (Sephardic) origin, a greater percentage than 
among modern Spaniards in general.39 Over time, questions of blood 
ceased to concern Christian Spaniards so much. Issues of peaceful 
coexistence, acceptance of Christian culture, and mutually beneficial 
cooperation were brought to the fore.40 Later, in the eighteenth century, 
the Spaniards stopped drawing mental demarcation lines between Arabs, 
Berbers, and ethnic Iberians who practice Islam.41 If you were a Muslim, 
then you were an enemy: you could either be baptized and become a 
Morisk (xenonym for a Muslim convert to Christianity) or leave.42 

We can assume that similar processes of confessional transition took 
place in other countries and regions where interethnic and inter -
confessional interaction was most active. 

In other words, it is important to understand that the Moors only 
represented a small proportion of the Muslims in the Iberian Peninsula, 
since most Muslims were not Moors per se. However, the tragic 
experience of the defeat of Christian culture when confronted with Islam 

 
37 Pogrebnaya, Anikeev 2019, p. 72; Karabulatova 2020, p. 223. 
38 Valenta, Palinek 2013, p. 78. 
39 Khimich 2011 p. 10. 
40 https://www.gazeta.ru/science/2008/12/08_a_2906649.shtml, accessed 20 January 2020. 
41 Khimich 2011, p. 16. 
42 Similar cases of  conversion from Islam to Christianity occurred in Russia: for example, 
censuses from Tobolsk province (Siberia) record transitions from one religion to another 
where the individual’s Muslim name is recorded in the census, with the new, baptised name 

received entered next to it. Later, the names were recorded in reverse order, with the Christian 
name first. The descendants of  converts were simply recorded as Russian, Orthodox, 
without indicating their Muslim roots. Conversion provided an opportunity for ethnic 
Muslims to gain promotion in the public service and receive privileges (Karabulatova et al. 
2011, p. 52). 
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began to manifest itself in festivals that demonstrated liberation from 
violence and aggression. 
 
Stable expression (idiom): the more Moors, the more profit/a más 
moros, más ganancia 
The levelling of the influence of “Moorish” culture on the life of the 
Spaniards is reflected in this proverb. The accentuated disdain for Arabs 
as descendants of the Moors also translates the consequences of the ethnic 
trauma received in the Middle Ages. 

However, we should not think that in the fif teenth century the 
Portuguese fidalgo and Spanish hidalgo engaged exclusively in the 
Reconquista. In fact, in the 1470s, Portugal also waged war with the friendly 
and fraternal Kingdom of Castile.43 This war ended with the Alcasovas 
Peace Treaty of 1479 (approved by Pope Sixtus IV in 1481), which was 
extremely unfavourable to Spain. Under the terms of the treaty, Portugal 
received monopoly rights to trade in the Atlantic Ocean, in the area south 
of the Canary Islands belonging to Castile, thus preventing the Spaniards 
from accessing more than three-quarters of the open passage to the West 
Indies. 

The Spanish hidalgo would have liked to fight with the Portuguese 
fidalgo (which they did later, when Spain temporarily absorbed the 
neighbouring Kingdom of Portugal in 1580), but the Portuguese were at 
intractable and slightly stronger than the Spaniards.44  

Therefore, trade with the Moors brought more dividends to Spain 
than its interactions with its Portuguese “brothers in the faith.” Signe d in 
Tordesillas in 1494, the Spanish-Portuguese Treaty of Tordesillas was 
more beneficial to the Spanish, drawing a new demarcation line along the 
Atlantic Ocean 370 leagues (1,300 miles) west of the Canary Islands (i.e. 
approximately 50° west of Greenwich); to the east was Portuguese side of 
the globe, to the west, the Spanish part.45 As usual, this did not satisfy 
anyone: in the second decade of the sixteenth century, the Spaniards were 
quite sincerely (though mistakenly) convinced that Malacca, Java and 
China lay at a small distance from the lands discovered by Columbus (they 
were, in fact, looking at a group of large islands lying between Europe and 
Asia) and, therefore, the Moluccas should lie in “their” hemisphere. 46 
Thus, according to the Spanish, the capture of Malacca by the Portuguese 

 
43 http://www.cervantesvirtual.com/obra-visor/la-guerra-civil-castellana-y-el-enfrentamien 

to-con-portugal-14751479-0/html/00de62f8-82b2-11df-acc7-002185ce6064_2.html#I_0_, 
accessed 21 February 2020. 
44 Khimich 2011, p. 15. 
45 Newitt 2005, p. 118. 
46 Alvarez De Toledo 1977, p. 231. 



The Influence of Islamic Migration on Russian and Spanish Society 

319 

violated the Treaty of Tordesillas.47 It is in the context of this conflict that 
the Arab merchants became important. The struggle for commercial 
influence was much more violent than the struggle for religious 
adherence.48 The Arabs not only supplied goods from other countries (for 
example, spices from India), but were also more flexible in trade 
communication. Following the rejection of the stereotype of “Moors as 
carriers of Muslim culture” came the understanding of Arabs as profitable 
business partners. 

In the fifteenth to mid-seventeenth centuries, in India and Southeast 
Asia, the trading companies of Holland and England first acted as the 
“liberators” of local feudal lords from the tyranny of the Spanish and 
Portuguese. But having ousted the Southern Europeans, the Dutch and 
English replaced them in India as trade monopolists. This led to a conflict 
of economic and geopolitical interests, which left its mark on the cultural 
memories of all the peoples who participated in these events. Other 
European powers (France, Holland, Great Britain) actively competed with 
Spain in the West Indies. As a rule, the conflict was expressed in the form 
of piracy and smuggling.49 Individual islands of the West Indies were 
captured and became strongholds for smuggling and robbery. 

War in its classical sense is always realized as physical violence. In 
conditions where the number of victims is minimized due to the 
dominance of one party’s military forces, military violence is usually 
manifested as a threat to use physical force, if one accepts that the threat 
of violence is already violence. The structural form of violence largely 
denies war as its tool, but only in such connotations of the interpretation 
of this concept as “direct violence.” Other types and forms of war, on the 
contrary, by relying on specialized structural organizations that function 
on the principles of clarity and unconditional subordination, play an 
instrumental role in structural violence. As history shows, violence of 
social inequality and injustice, which is structural, is supported by military 
violence as a threat to prevent the destruction of existing structures and 
relationships. Direct military violence is carried out to force opponents 
into a new format of relations through the use of constitutional and non-
legal armed groups, and over the past decade and a half also with the 
involvement of so-called private military companies. 

This was the situation with ethnic distribution of injuries in other 
countries and regions. In parallel with these processes, there was a 
rethinking of the neighbourhood shared with the eternal “enemies” 

 
47 Mozheyko et al. 1966, p. 33. 
48 Tarle 2001, p. 282. 
49 https://www.wdl.org/en/item/4393/, accessed 14 January 2020. 
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(Moors/Arabs) with a shift in emphasis towards the obvious advantages 
of interaction in the field of trade. 

The Spanish wars with the Moors taught Spaniards to avoid risks, 
arguing that the war exposes the entire spectrum of differences between 
the parties to the conflict. The warlike nature of the Spaniards actualized 
their desire to win, not compromise, because according to the Spaniards, 
the more disagreements, the greater the triumph. 
 
Stable expression (idiom): Like Moors without a lord/como moros 
sin señor 
This expression is used to refer to situation in which confusion reigns 
among a group of people.50 It is similar to the expression “when the cat’s 
away, the mice will play.” This proverb is used in two ways. In both cases, 
the term “Moor” is associated with subordinates or servants whose “lord” 
(read boss, manager, teacher, authority figure) has gone away and who are 
free to behave however they want. In the first case, it is used to describe 
a situation where some ordered system – in a home, a workplace, or a 
school, for example – breaks down due to the absence of an authority 
figure to enforce order. The proverb is used in a variety of situations, for 
example: for children who start making noise as soon as the teacher leaves 
the classroom; or for employees who take a lax attitude when their 
manager goes on vacation, turning up late for work, etc. In the second 
usage, the “lord” is an authoritarian manager or supervisor who’s overly 
controlling style of leadership prevents his/her subordinates from getting 
on with their jobs. When such a boss goes on vacation, everyone is 
relieved and the situation in the team stabilizes. The two uses of the idiom 
are identical in terms of metaphor, though different in nuance. The first 
is predicated on the idea that order is a good thing and that authority is 
beneficial. The other is used in situations of tyranny that people want to 
escape. 

In the Diccionario de americanismos (Dictionary of Americanisms), the 
lexeme moro is codified as an adjective used to describe a black and white or 
dark grey horse with white markings, or the colour of an animal’s fur or bird’s 
plumage. The dictionary notes that in Cuba it is also used – as a noun or an 
adjective – to refer to a mulatto person with dark skin, black straight hair and 
Caucasian facial features.51 

Basset’s Dictionary of Proverbs: Spanish/English and English/Spanish only 
mentions one proverb using the lexeme “moro”: A más moros, más 
ganancia/The more danger, the more honour. The dictionary describes this as 

 
50 Diccionario 2018, p. 1117–1118. 
51 Diccionario 2010, p. 2019. 



The Influence of Islamic Migration on Russian and Spanish Society 

321 

a saying arising from the wars against the Spanish Moors in the Middle Ages: 
the more Moors to fight, the more spoils to share after the battle.52 Notably, 
it equates “Moor” with “danger.” 

Any culture has two possibilities to understand itself. It can look at 
itself through the eyes of a “different” culture, compare itself to something 
else. For Russia, this “other” culture has, as a rule, been the West. The attempt 
to “fit in” with the “other,” the “foreign” culture, provides a powerful 
impetus to an awareness of its “otherness,” which is undoubtedly useful for 
any culture. But a society can also reach a level of self-awareness or self-
understanding by turning to its historical past, to “its other.” Whether we like 
it or not, the history of Russian culture is implicitly present in our “today.” 
The past is indelible. Saint Augustine, while pondering the nature of time, 
concluded that the past has no future – yet, there is a “present past” and 
“present future.”53 

The question of cultural identification presupposes as one of the 
prerequisites for its resolution the reactivation of the past. 

The cultural origins of the concept “Moor” reside in history. In Russian 
and Spanish cultures, these origins are heterogeneous and numerous. 
Therefore, it is impossible to seriously raise the question of how one culture 
labels another without studying its origins. 

The ambiguity of phenomenon of culture forces us to adopt 
multiplicity of approaches to its study. But no matter how we interpret the 
concept of “culture,” the only phenomenological reality available to study it 
are its “texts” of all kinds – written documents, speech, iconographies, 
metaphors, dramas, festivals. 

By analysing these texts, we have shown that the concept of “Moor” is 
expressive of cyclical changes in certain forms of violence in European 
culture. First, “the Moor” appears as a form of direct violence that causes 
both physical, moral, and mental damage. Secondly, the concept of “Moor” 
is characterized by the scale of the action that allows one to intensively 
destroy established norms, traditions, and rules. 
 
Conclusions 
The mosaic structure of Spain’s cultural life is conditioned by unique 
geographical, historical and political factors, as we have illustrated by 
examining the dynamics of the lexeme “Moor.” This feature makes it difficult 
to create a coherent, strictly ordered picture of the development of Spanish 
society. Its origins should be sought, in our opinion, in the regional disunity 

 
52 Basset 1998, p. 302. 
53 Aurelius 1991, p. 297. 
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of the regions of the Iberian Peninsula, which in the Middle Ages were 
isolated feudal states with established social and cultural traditions. 

At the same time, we see the acquisition of new meanings for the 
lexeme “Moor” in modern Russian, in a manner that reflects the development 
of ethno-cultural features of society.54 In the Russian language picture of the 
world, the concept of “Moor” is more mythologised, even sacralised, as 
Muslims themselves in general are somewhat mythologised,55 which leads to 
deformations of the perception of the world language picture. For example, 
on the Russian NTV Channel, the concept of “Moor” is used with extremely 
negative connotations, for example “the Moor did his job,” where “Moor” is 
used to mean Russian criminals. 

The very idea of progress is based on the adoption of innovation as the 
main method to develop and improve of human society. In this regard, the 
concept of “Moor” reveals a very interesting dynamics in terms of the 
development of meanings and new vocabulary in both the Russian and the 
Spanish language picture of the world. 

When we study the texts of different cultures, we involuntarily plunge 
into a special kind of objectivity. We define it as a form of super-sensible 
objectivity in which cultural meanings are “hidden” and veiled. The concept 
of “Moor” is not identical to the object before the subject. The concept of 
“Moor” as a text of culture appears in the context of the sphere of the spirit, 
when the knowing subject is inside the object that he must know.56 This spirit 
(one’s own and another’s) cannot be given as a thing, but it can only be clearly 
expressed in texts. Thus, the concept of “Moor” appears as a specific human 
reality, as a collapsed associative special text. 

The national-ethnic allusions embedded in the concept “Moor” in 
Russian and Spanish linguistic pictures of the world are distinguished by the 
originality of images and stereotypes arising from the unique historical and 
cultural experience of two countries and their corresponding linguacultures. 
They have developed due to objective prerequisites, and at the same time they 
clearly show the prevalence of the emotional-evaluative component in 
contemporary colloquial speech. The common trend is the development of 
images that generate the meaning of “alien in general,” along with 
connotations of “otherness” and “alien” in relation to the native speakers; 
however, they are always culturally bound. 
 
 
 
 

 
54 Lyausheva et al. 2018, p. 748. 
55 Polekhina et al. 2018, p. 698; Khairullina et al. 2015, p. 578. 
56 Weber 2003, p. 61. 
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